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German Bishop Warns That 
Gestapo Menaces Reich 


Most REv. CLEMENS AUGUST COUNT VON GALEN 


4 Complete text of a sermon delivered from the pulpit by the Bishop of 


Muenster, Germany. 


Y DEAR Catholics of St. Lambert: I felt impelled 
to come today to address to you personally, from 
the pulpit of this church, my pastoral words on the 
events of the past week, and to express also, particularly 
to my old parishioners, how intimately I share their 
trials. It is precisely in certain sections of St. Lambert’s 
parish, and also, it is true, at other points in the city, 
that the devastation and losses have been particularly 
heavy. I hope that, thanks to the intervention of com- 
petent City and State officials, and also in an especial 
manner to your fraternal charity and the yield of 
today’s collection for the work of the Charitasverband 
and the Pfarrcharitas, a part of the needs can be met. 


WEEK OF TERROR 


I had intended to speak to you again, briefly, on the 
meaning of these tribulations. But I must forego this 
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today since I feel obliged to speak here, publicly, of 
another matter—of a frightful thing that happened 
among us yesterday, at the close of this week of terror. 

All Muenster is still under the imprint made by the 
terrible devastation caused us by the external enemy 
during the past week, and here yesterday—at the close 
of such a week—yesterday, July 12, 1941, the State 
secret police confiscated two establishments of the So- 
ciety of Jesus, the Sentmaring House on the Weselser- 
strasse and the Ignatius House on the Koenigstrasse; 
drove the occupants from their property, and forced 
priests and Brothers to leave without delay, the same 
day, yesterday, not only their houses, not only our city, 
but even the Province of Westphalia and the Rhineland. 
And the same cruel fate also befell, on yesterday, the 
Sisters of the Steinfurterstrasse. Their house too was 
confiscated and the Sisters driven from Westphalia, 
and they had to be out of Muenster by 6 p.m. The houses 
and properties of these Religious Orders have been 
expropriated to the profit of the District of North West- 
phalia. 

And so the tempest which has been raging for a long 
time against convents in the Western March, in South 
Germany, in the newly conquered territories, in the 
Vosges, Luxembourg and Lorraine, has struck also here 
in Westphalia. You may expect that in the approaching 
days shocking news of this kind will accumulate, now 
that here too one convent after another has been con- 
fiscated by the Gestapo, and their occupants, our 
brothers and sisters, the children of our families, faith- 
ful German citizens, have been thrown into the streets 
like infamous helots, driven from the country like male- 
factors; and this at a time when everyone trembles and 
shudders at the thought of another night attack that 
may kill us all, or make each of us an exile without a 
country. Yes, it is at such a time that they are driving 
away from their modest possessions men and women 
who are not only innocent but highly meritorious, and 
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who enjoy universal esteem! At such a time they are 
converting German citizens, our compatriots of 
Muenster, into exiles without a country! 


For POLITICAL MOTIVES 


Why? They tell me: For political motives of State. 
They give no other motives. Not one occupant of 
these cloisters has been guilty of a crime or an 
offense, nor accused before or condemned by a court. 
And if one of them had been guilty, then that one 
should have been brought before the court. But should 
the innocent also be punished? 


I ask you, under whose eyes these Jesuit Fathers 
and Sisters of the Immaculate for years have con- 
ducted their lives—gentle lives consecrated solely to 
the glory of God and the welfare of their neighbor— 
I ask you: Who holds these men and women guilty of 
a crime meriting punishment? Who dares to make an 
accusation against them? Let the one who dares to do 
so, prove what he is advancing. But not even the 
Gestapo has made such an accusation, much less a 
court or a public ministry. 


I attest here publicly, as a Bishop upon whom sur- 
veillance of the Religious Orders is incumbent, that I 
have the greatest esteem for the gentle and modest 
missionary Sisters of Wilkinghege who are today 
driven off. ... I attest as a German and as a Bishop 
that for the Jesuit Order which I have known since 
my youth, for fifty years, which I have observed at 
close range, I have the greatest esteem and veneration; 
that I shall be bound to the Society of Jesus, my teach- 
ers, my educators and my friends, until my last breath 
with ties of love and gratitude, and that I nourish for 
them an even greater veneration at this time when 
the prophecy of Christ to His Disciples is being 
brought home to them today: “If they have persecuted 
me, they will persecute you also. ... If you were of 
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the world, the world would love what is its own. But 
because you are not of the world . . . therefore the 
world hates you.” 


Therefore, I greet you today from this pulpit in 
the name of the Catholic Faithful of the city of Muen- 
ster and the Diocese of Muenster, as those whom 
Christ has chosen, whom the world hates. I greet you 
with a profound love at the time of your departure 
for an undeserved exile. God grant you recompense 
for all the good that you have done for us! God grant 
that neither we nor our city be punished for such 
unjust treatment and banishment here imposed upon 
His faithful disciples! May God in His omnipotence 
restore to us our brothers and our sisters! 


PROTEST AND WARNING 


Dear people of my Diocese, at first, because of the 
harsh trials to which you have been subjected by 
enemy attacks, I did not wish to speak to you publicly 
about other measures recently taken by the Gestapo 
and which precisely require my public protest. But if 
the Gestapo has no regard for these events which have 
left hundreds of our compatriots without shelter; if 
it continues, exactly at this moment, to throw into the 
street, to drive from the country innocent citizens, 
then I must no longer hesitate to express publicly my 
legitimate protest and my serious warning. 

Already a number of times, and again quite recently, 
we have heard of the Gestapo imprisoning irreproach- 
able and highly respected German men, without judg- 
ment and without defense, depriving them of their 
liberty, driving them from the country, and interning 
some of them. 

In recent weeks two members of my private council, 
Canons of the Chapter of our Cathedral, have been 
dragged from their homes by the Gestapo, transported 
out of Muenster and exiled in places far from where 
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permanent residence had been assigned to them. To 
my protest made to the Ministry of the Reich, I have 
received absolutely no reply. But at least this much 
has been established through telephonic information 
from those close to the Gestapo: neither of the two 
Canons was charged with either a suspicion or an 
accusation of punishable conduct. Absolutely without 
any fault on their part, or accusation or possibility of 
defense, they have been banished. 

My brethren, listen well! It is officially affirmed to 
you that no act of the two Canons, Fathers Vorwerck 
and Echelmeyer, is guilty of reproach; they have done 
nothing that merits punishment; yet they are punished 
by banishmenf. 


And why? Because I had done something that did 
not meet with the approval of the Government of the 
Reich. In filling four vacancies in the Chapter of the 
Cathedral during the last two years, the Government 
informed me that in three instances the nominations 
were not agreeable. Because, according to the terms 
of the Prussian Concordat of 1929, the right of opposi- 
tion on the part of the Government is excluded, in two 
of the four instances I maintained the nomination. 
Why did they not bring me before the courts if they 
thought I had.acted contrary to law? I am confident 
that not an independent German court would have 
condemned me tor my actions in filling the vacancies 
of the Cathedral Chapter. 


WITHOUT PROTECTION 


Is this the reason why the intervention was made 
not by a court but by the Gestapo whose decisions, 
alas, are not subject to judiciary revision in the German 
Reich? Before the physical superiority of the Gestapo 
forces, every German citizen is absolutely without pro- 
tection and without defense— without defense and 
without protection! This is something that many Ger- 
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man citizens have experienced for themselves in the 
course of the last year: for example, our dear Profes- 
sor of Religion Friedrichs, who without deliberation 
or trial, is being kept a prisoner; the two Canons of the 
Cathedral who are in exile; and now our Religious 
who experienced it yesterday and who are today sud- 
denly separated from their property, their city and 
their country. 


Not one of you is sure, no matter how conscious you 
may be of being the most faithful citizen, the most 
conscientious, although your conscience may be one 
of complete innocence, not one of you knows when he 
may be dragged from his home, deprived of his liberty 
and shut up in the cellars and cencentration camps of 
the Gestapo. 


I am taking into consideration that that could even 
be today, and that it can happen to me, myself. Since 
under such circumstances I could no longer speak 
publicly, today I want to go on record publicly against 
continuation along this line which, according to my 
firm conviction, is bringing down upon men the Divine 
chastisement and unnecessarily leading to the misfor- 
tune and ruin of our people and country. ‘ 


If I protest against these measures and chastisement 
of the Gestapo, if I demand publicly the reversal of 
this state of affairs and judiciary revision or the re- 
traction of all these Gestapo measures, I am not doing 
otherwise than Governor General Reich’s Minister Dr. 
Frank who, in February of this year, wrote in the 
review Akademie fuer deutsches Recht: 


We want a solid adjustment of the internal order which would pro- 
hibit absolute administration of the penal law by the punitive authori- 
ties with respect to those not proven guilty but condemned a priori and 
deprived of any means of defense. The law ought to afford individuals 
the legal possibility of defending themselves, of throwing light upon the 
matter, and of safeguarding them against arbitrariness and injustice . . . 
or else let us speak no longer of the right to punish but of the force 
to punish. It is impossible to reconcile the edifice of the law with a 
condemnation totally without defense. It is our duty to represent, to 
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express authority as clearly and strongly as others, in such a manner as 
to defend courageously the authority of the law as an essential prin- 
ciple of all durable power. 

That is what was written by Reich’s Minister Dr. 
Frank. 


Must DEFEND LAW 


I have it upon my conscience as a Bishop, as the 
proclaimer and defender of the law willed by God, and 
if the moral law which assigns to each his primordial 
liberties and rights, before which, according to the 
will of God, all human opposition must be silent, that 
I must defend courageously, along with Minister 
Frank, the authority of the law and flay the condemna- 
tion of innocents without defense as an injustice that 
cries to heaven. 


My brethren, the imprisonment of many irreproach- 
able persons, without the possibility of defending them- 
selves, without court procedure; the deprivation of the 
liberty of two Canons of the Cathedral; the suppres- 
sion of convents and the expulsion of innocent Re- 
ligious, our brothers and sisters, obliges me today to 
recall publicly the ancient and unswerving truth: 
Justitia est Fundamentum Regnorum. Justice is the 
one solid foundation for any State. 

The right to life, to inviolability, to liberty, is an 
indispensable part of all moral order in a community. 
Certainly it belongs to the State to inflict upon its 
citizens punishments limitative of this right; but it 
is authorized to do so only against violators of the law, 
and their guilt must be proved by an impartial judici- 
ary procedure. The State that transgresses this limit 
willed by God, and that allows or occasions the pun- 
ishment of innocent persons, saps the foundation of 
its own authority and ruins respect for its power in 
the conscience of citizens. 


Unfortunately we have had to observe repeatedly in 
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recent years that more or less serious punishments, 
principally the deprivation of liberty, have been in- 
flicted and effectively applied without the accused 
having been convicted of wrong-doing in a regular 
trial, and without occasion having been afforded them 
to defend their right or to prove their innocence. 


BISHOP’S CASE CITED 


How many Germans are languishing in detention, in 
concentration camps, or have been driven from their 
country, and have never been condemned by a public 
court; or who, after having been acquitted by the 
courts or having served the sentence inflicted by the 
court, have again been seized by the Gestapo and kept 
in a state of arrest! How many have been expelled 
from their country and from the place of their activity! 
I again call to your minds the venerable Bishop of 
Rottenburg, the Most Rev. Johannes Sproll, the 
seventy-year-old man who recently celebrated his 
episcopal silver jubilee far from his Diocese because 
the Gestapo expelled him from it three years ago. 
Again I mention the two Canons of our Cathedral, 
Fathers Vorwerck and Echelmeyer. I think of our 
venerable Professor of Religion, Father Friedrichs, 
who is wasting away in a concentration camp. 

Today I refrain from mentioning other names. The 
name of a Protestant who, during the World War, 
risked his life for Germany as a German officer and 
submarine commander, and who for years now has 
been deprived of his liberty. You all know him, and we 
have the highest esteem for the valiance and courage 
as a confessor of this noble German. 


You see from this example, by dear brethren, that 
this is not a Catholic confessional demand that I am 
expressing publicly today before you, but that it is a 
Christian demand, a religious, human, national de- 
mand. 
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Justice is the foundation of States. Great is our 
regret, great our concern upon seeing how this founda- 
tion is giving way today; how justice, that natural and 
Christian virtue, indispensable to the good order of 
every human community, is not preserved and kept 
aloft, visible and recognizable by all. It is not merely 
because of the rights of the Church, or because of the 
rights of the human personality, but also for love of 
our people and with the most intimate concern for our 
country, that we beg, that we demand, that we cry out: 
JUSTICE! 


FOUNDATIONS SAPPED 


Who would not fear for the stability of a house when 
he sees the foundations sapped? Governments can 
rely upon being held in honor and freely served by men 
of honor only when the measures that they take and 
the punishments that they inflict are revealed to be, in 
the light of impartial judgment, devoid of arbitrari- 
ness and in accord with the incorruptible scales of 
justice. And that is why the condemnation and the 
punishment inflicted without possibility of defense, 
without judiciary process, the “condemnation without 
defense of people condemned a priori,” as Reich’s 
Minister Dr. Frank puts it, engender a sense of ille- 
gality, a feeling of apprehension and servile cowardice 
which in the long run, must necessarily degrade the 
character of the people and destroy the national com- 
munity. 

Such is the conviction and the preoccupation of all 
Germans who think rightly. It is what a high official 
of justice expressed openly and courageously, in 1937, 
in the Reichsverwaltungsblatt. This is what he wrote: 
“The greater the plenitude of power in an authority, 
the more essential a guarantee for one’s free exercise; 
for errors can be more heavily felt, and greater also is 
the danger of arbitrariness and abuse. If a superior 
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jurisdiction is excluded, it is essential that there be in 
each instance a determined method of impartial con- 
trol, in such a way as not to give birth to the feeling 
of illegality which, at length, necessarily is harmful 
to the community.” 

In the punishments inflicted by the Gestapo, this 
superior jurisdiction is excluded. As there does not 
exist, to our knowledge at all, any way for an impartial 
control of measures taken by the Gestapo—arrests, 
imprisonments, and the detention of German citizens 
in concentration camps—a feeling of illegality, of even 
a cowardly anxiety, has already taken place among 
very large portions of the German people, a sentiment 
which strongly menaces the community. 


The duty of my episcopal office to defend the moral 
order, and the obligation of my oath which I swore 
before God and before the representative of the Gov- 
ernment of the Reich, that I would prevent, according 
to my strength, any misfortune that might menace 
the German State, forces me, in the presence of the 
acts of the Gestapo, to denounce by means of a public 
warning these very acts, 


SPEAKS FoR LOYAL GERMANS 


My dearly beloved brethren, someone might object 
that because of this public warning in time of war, I 
am now weakening the home front of the German 
people. To that I reply: It is not I who am causing the 
weakening of the home front, but those who, without 
any regard for wartimes, without any regard for the 
peril from without—yes, here, now, at Muenster, at 
the close of a terrifying week of sinister enemy at- 
tacks—take harsh measures, without trial and without 
possibility of defense, against innocent citizens, our 
compatriots, our brothers and our sisters, stealing 
from them their patrimony, throwing them into the 
streets, and driving them from the country! They are 
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the ones who are disturbing the safety of the Reich! 
They are the ones who are sapping the conscience of 
the law! They are the ones who are destroying our 
confidence in the directors of the State! And that is 
why I raise my voice here, in the name of the loyal 
German people, in the name of the majesty of justice, 
in the interest of peace and the firmness of the home 
front! That is why I cry out, as a German, as an honest 
citizen, as a representative of the religion of Christ, 
as a Catholic Bishop: WE DEMAND JUSTICE! If 
this cry remains unheard and unheeded, if the reign 
of justice is not reestablished, then, despite the heroism 
of our soldiers and their glorious victories, internal 
decomposition and corruption will lead our German 
people and our country to ruin. 

Let us pray for those who are in trouble, especially 
for our banished Religious, for our city of Muenster, 
so that Gad may spare us from new trials; for our 
German people, our country and our Fuehrer. “Our 
Father...” 


Unified Catholic Action 


Report of the Episcopal Committee on Catholic Action in Australia 


f dene task of the lay movement in Australia is made 
particularly difficult by the huge distances which 
separate our main centers of life. The coming of the 
war itself, which has taken off so many men for mili- 
tary and patriotic service, has further held up develop- 
ment. 

Nevertheless, no one who has seen the work of the 
last three years can fail to be deeply gratified at what 
has been accomplished. We rejoice at the great, though 
almost imperceptible, changes which have come over 
the Catholic life of this country, at the vigorous and 
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self-sacrificing spirit being manifested everywhere and 
among all, particularly our young men and girls. 

In the beginning, it was not possible to do more than 
organize discussion groups for people who were ready 
to meet together with the intention of deepening their 
own spiritual lives and informing themselves on the 
Catholic attitude to the main questions of the day. 
Gradually, these groups are being changed into groups 
of leaders, who are prepared to go out and gather the 
mass of people of their own kind into strong and com- 
prehensive movements. Much excellent literature has 
now been compiled for their use in the form of hand 
books and programs, pamphlets and special books, 
which set out the practical means for creating and 
maintaining these movements. To be commended are 
the courage and patience of those who have pioneered 
in these groups, who have been prepared to experi- 
ment and thus discover the most efficient methods. 


SPECIALIZATION ESSENTIAL PRINCIPLE 


We approve also the line which has been followed 
by the National Secretariat in the development of the 
Catholic Action movements—namely, that of special- 
ization. This policy—repeatedly insisted on by the late 
Holy Father—was confirmed by his successor, the 
present Pontiff, Pius XII, in his first public pronounce- 
ment on Catholic Action: “For the apostle, to be 
listened to, must speak, not to representatives of some 
abstract humanity which would belong to all countries, 
to all times and all conditions, but to a particular group 
of one’s own kind, in a particular country, at a par- 
ticular level of the social hierarchy. That is one of the 
golden rules traced by the ever-lamented Pontiff who 
was the great promoter of Catholic Action, and who 
remains now its invisible inspirer.” 

Thus the principle is itself beyond doubt or argu- 
ment, though the exact limits and scope of specialized 
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bodies have to be worked out in Australia and New 
Zealand according to our own conditions. 

It is gratifying to see the progress that has been 
already made along those lines, and how organizations 
of farmers, university students, school children, mar- 
ried women, professional men and women, have al- 
ready developed in this way. Thus each section of the 
community addresses itself to people of its own kind. 
This policy—by which trained apostles within different 
sections of the Community dedicate themselves to the 
transformation of their own particular environment 
—is the one which promises most for the restoration 
of Australia to Christ. 

Catholic Action is not a mere aggregation of indi- 
vidual activities, but a single organization which comes 
into existence and operates under the direction of the 
Bishop. Those who wish to join in this grand apostolate 
must, therefore, become members of diocesan organ- 
izations established directly by the Bishop and must 
play their part according to plans designed by him. It 
is obvious that unless the labors of individuals are 
consolidated by being linked up in diocesan and, finally, 
national movements, they will achieve little. The con- 
ditions of Australian life to which we have referred 
require that local organizations should receive the aid 
and advice that only a national office can provide, 
that they should have available the programs drawn 
up by experienced persons, and that they should join 
in the great campaigns of the National Movement. This 
will provide a feeling of confidence, a concerted force, 
a conquering spirit and a series of beneficial services 
that are quite essential for success. 


APPROVAL OF RURAL MOVEMENT 


Consequently, we have given our approval to the 
National Catholic Rural Movement as the official spe- 
cialized organization for the Catholic rural com- 
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munity. His Lordship, the Bishop of Wagga Wagga 
(Most Rev. F. A. Henschke), has been appointed 
Episcopal Chairman of the Rural Movement, signal- 
izing the incorporation of this movement of Catholic 
Action with the official apostolic mission of the Church 
in Australia. 

We urge the formation as soon as possible of a 
National Movement for Catholic girls. We hope that 
similar procedure will be followed in due time for 
young workers, for adult workers, for students, for 
married women and for groupings of professional 
men and women. 

The adoption of these prin«iples will enable our 
organizations to grow according to a clear and well- 
considered plan. Such a plan has been already drawn 
up by the National Secretariat of Catholic Action. 
Its adoption will prevent duplication, unnecessary 
competition and waste of effort. 


It is based on the very sound principle that, in order 
to prevent many evils and to give that strength and 
unity which are so necessary today, there should be 
only one large organization for the mass of Catholics 
in any milieu. 

We recommend all Catholic organizations which 
desire to be associated with Catholic Action to take 
this plan into serious consideration and to consult 
the diocesan authorities when preparing new develop- 
ments within their own ranks. 


It is most desirable, also, that the diocesan authori- 
ties in turn should not commit themselves to policies 
which may have a bearing on national issues, without 
first taking counsel with the National Secretariat—the 
administrative organ of the Episcopal Committee— 
which is in a position to know the mind of the Episco- 
pal Committee. The national unity and strength which 
we all desire can only be attained if all agree loyally 
to cooperate in the national plan. 
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SOCIAL APOSTOLATE 


This coordination is all the more desirable because 
of the very nature of the problem which Catholic 
Action is designed to meet. It is nothing less than the 
complete rebuilding and reform of modern society; 
not a mere tinkering with details, not the filling in of 
occasional gaps. It includes in its scope almost all 
modern issues except those pertaining to purely eco- 
nomic or purely political affairs. It involves, as the 
late Holy Father said, not only a change of individuals, 
but a change of the whole environment in which indi- 
viduals live—in effect, the making of a new world 
whose traditions and institutions will be based on 
Christian teaching. 

This magnificent and inspiring program will not be 
achieved by isolated and haphazard efforts, however 
noble and energetic, but only by the drawing together 
of these changed individuals into collective and dis- 
ciplined mass movements of Christians combining their 
prayers, their talents and their actions towards the 
restoration of all things in Christ. The Supreme Pon- 
tiffs, clearly foreseeing the calamities which now have 
come upon society, have established in Catholic Action 
a spirit and a technique particularly adapted to bring 
about this reform of men and of institutions. 

It is scarcely necessary to remind Catholics that 
Catholic Action—especially in these times when po- 
litical passions have grown so fierce—must stand 
clearly apart from all politics. Consequently, it is 
undesirable that leaders in Catholic Action should also 
act as leaders in political movements, though they will 
retain, of course, the normal rights of citizens to belong 
as ordinary members to such political parties. Great 
care should be taken that local political matters be not 
discussed at meetings of Catholic Action bodies and 
that the movement be not used in any way for the 
support of political parties. 
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CATHOLIC LITERATURE CRUSADE 


Attention is called to the valuable results that would 
follow from the more systematic organization of the 
sale and distribution of Catholic literature. If efficient 
press units are established in parishes for this end 
they will not only give considerable assistance to the 
Catholic Press, but will also be able to place popularly- 
written and inexpensive pamphlets in the hands of 
Catholics and non-Catholics alike. The National Secre- 
tariat is now able to supply detailed information on the 
practical organization of press units to those who wish 
to undertake this valuable apostolic work. 


We are pleased to see the generous collaboration 
of Catholic Action with other Catholic organizations, 
whether they be pious, charitable or socio-economic. 
It is not the wish or the intention of Catholic Action 
to supersede existing Catholic bodies or to take over 
work which they are performing satisfactorily, but 
rather to assist and support them in every way. In 
turn, these other bodies should do all in their power 
(as auxiliary societies) to further the growth of 
Catholic Action and collaborate in its campaigns. 

Moreover, those auxiliary bodies should not enter 
into competition with Catholic Action by adding to 
their present activities new works of a kind that fall 
within the sphere of Catholic Action. They should, 
rather, seek to carry out more perfectly the purpose 
for which they were originally formed, and by which 
they can be of great value to the Church. 

We remind Catholic Actionists that their work is 
not mainly for themselves. The fact that they are seek- 
ing their own sanctification is assumed. Catholic 
Action does not exist merely for those who are con- 
vinced Catholics; rather, its main purpose is to enable 
those whose faith is already firm to assist those who, 
under the pressure of the pagan environment in which 
they dwell, are inclined to be led astray. Thus, certain 
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restrictions on membership, which are necessary in 
other Catholic societies, are not so advisable in Catholic 
Action, which must be able to attract to its ranks many 
who would not readily accept heavy religious obliga- 
tions. 

However necessary this may be for the ordinary 
members of such movements, it is to be constantly 
emphasized that the most careful attention must be 
given to the sound preparation of those who are chosen 
to lead and direct these movements and to the mainten- 
ance of a lofty standard of energy and sacrifice in the 
groups or committees of such leaders. 


VITAL ROLE OF PRIEST 


We call on the clergy, on whom falls particularly 
the essential task of the formation of lay apostles, to 
renew their valuable aid to this work. We recall the 
words of His Holiness Pope Pius XI, addressed to 
them: 

“It is, therefore, your chief duty, Venerable Breth- 
ren, and that of your clergy, to seek diligently, to 
select prudently and train fittingly these lay apostles.” 

And again: 

“Catholic Action, although of its nature a work for 
che laity, can never begin, nor prosper, nor produce its 
proper fruits, without the assiduous and diligent ac- 
tivity of the priests.” 

Already we have received with joy accounts of the 
self-sacrificing labors of numerous priests, who, though 
already burdened with pastoral duties, have given 
themselves to this necessary and fruitful task. We 
have been particularly gratified to notice the atten- 
tion which has been given in recent years in the 
ecclesiastical seminaries to the instruction of students 
for the priesthood in the principles of Catholic Action. 
The groups of chaplains who meet together regularly 
in many places are building a body of information 
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which will be most valuable to themselves and their 
lay-collaborators. For only the priest can inspire the 
leaders of Catholic Action with that apostolic zeal, 
that sense of vocation and responsibility which must 
animate all their actions. The purpose of all such 
formation must be to produce true leaders and apos- 
tles—enthusiastic, energetic people with an attrac- 
tive personality, able to use their own judgment in a 
crisis, capable of controlling and administering their 
own groups and movements, in obedience to their 
Bishops and in close collaboration with the clergy. 

In conclusion, we give our blessing to those valiant 
soldiers of Christ who have already labored so cour- 
ageously for the establishment of His kingdom on 
earth. We confidently look forward to a most glorious 
harvest from the seed which they have sown. We 
renew our appeal to all the laity to take their proper 
place in Catholic Action, and thus to extend and sup- 
port those magnificent projects the success of which 
is of such importance for the Church and for our 
fellow-citizens. 


Christmas and Other Cards 


HARRY LORIN BINSSE 
Reprinted from LiturcicaL Arts 


@*. minor as well as major institutions among men 
have their histories. But the more familiar, the 
more day-to-day, do not, or but rarely, find their his- 
torians. Common tools, night clothes, lesser gifts— 
it would take a person with instincts of a squirrel, or 
else definitely aberrant, to preserve such, and the 
antiquarians of the future suffer by consequence. What 
is known of such triva of generations past is therefore 
almost nothing. 
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I have seen it said that the first greeting cards were 
those lacy valentines our grandparents (and we too) 
so dearly loved. Maybe. I suspect the thing in essence 
of going much further back. All it required to bring 
greeting cards into being was the invention of some 
process of reproduction, and such the Romans knew 
for pottery and glass; such, in essence, were the signet 
rings of an even earlier antiquity. From the begin- 
ning there were scribes, and it seems altogether too 
unlikely to suppose that people didn’t commission them 
to prepare messages for friends at some festive season. 
It is a commonplace that from the time of the late 
Middle Ages products of the wood block maker’s 
art were essentially popular, and sold at popular prices. 
Did no man ever buy one of these, to give to a friend ?— 
or several to give to several friends? 

Modern commercial genius, however, has confirmed 
the card habit in almost all of us. Today only the 
most hardened resist it totally; the annual dollar 
volume of the business runs into a good nine figures. 
And it was natural that modern commercial genius 
should principally exploit this form of merchandise 
at Christmas time, when gifts are, as it were, in 
order, since the season commemorates the Supreme 
Gift of all eternity. It was further natural that the 
secularism of the times, which itself clings to and 
celebrates the season, as though drawn, in its own 
despite, to Something it denies, should prefer that 
its greetings take a secular form . 

From all this, and from I know not what residual 
traditions of pagen rejoicings at the days’ passing 
their ebb, have come scotties and mistletoe twigs and 
holly sprigs and the English inns in the snow. Of 
course there were also people who remembered Christ’s 
birthday, and for them manufacturers made nativities 
and angels and shepherds and magi. 

Now all this would seem to lead to no very startling 
conclusion if it were not for the fact that the vast 
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majority of the cards sold are artistically atrocious 
and that there are people who would like something 
better. Be it said at once that good cards exist, espe- 
cially for Christmas. But they are hard to find, and 
since most of them come from abroad, this year they 
will be even harder. 

Some two or three years ago I made a caustic criti- 
cism of the whole Christmas card industry in 
America. One of the larger companies had my com- 
plaints drawn to its attention, and was open-minded 
enough to send me its entire line of “religious” cards 
for criticism. Out of four or five hundred “numbers” 
I found about fifteen to which I was willing to give any 
word of praise. Of these, twelve cost a dollar apiece! 
The other three cost a nickel and were simple to the 
point of plainness. The result of my critique was a 
visit from the company’s art director. After some 
talk, he admitted he saw my point, but insisted that 
there was no market for any other kind of card, and 
said his firm would not risk money to verify this 
belief. So that was that. Cards are made to sell, and 
when you find a type that does sell, don’t risk a cent 
trying something which you yourself know would be 
artistically better. 

I do not, therefore, write in the hope of persuading 
any manufacturer to change his ways. And if truth be 
told, his ways do not greatly need changing in the 
secular lines he puts on the market. Let us grant at 
once that most non-religious Christmas cards are far 
better than the religious. They could of course be 
better than they are, but by and large they are as good 
as any mass-production commercial article is likely to 
be. Why should all this be true? 

A moment’s reflection supplies the answer. A greet- 
ing card is, and is only, a specimen of the graphic arts. 
It is a piece of printing, on paper. It is not a stained 
glass window or an enamel or a reredos or an oil paint- 
ing. It can be an etching, or a wood-cut, or a litho- 
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graph, or a printed card with an illustration to it. But 
it at once offends logic when it seeks to be more than 
that. For their secular cards the manufacturers recog- 
nize the limitations this principle implies. They have 
artists who are thoroughly familiar with printing 
techniques make designs for cards, not for miniature 
altar pieces or cathedral windows. But when it comes 
to religious subjects, few have the courage to do 
anything of this sort. We are given imitations of the 
worst sentimental painting of the last century; we are 
given stained glass windows. Even unpretentious 
reproductions of existing paintings lose the real merit 
they might have by reproducing work that itself 
should be forgotten. 

As I said, I do not write for the manufacturers. The 
only way to convince them is to show them that some- 
thing else will sell; once that has been done, natural 
economic forces will take care of the rest. 

But there is one type of Christmas card not con- 
trolled by manufacturers. These are cards put out by 
various misSionary societies and other Catholic insti- 
tutions in the hope of making a little much-needed 
money. And of all, these are the worst. I say that 
without fear of contradiction by any qualified critic. 
Now here it seems to me a change is possible, and 
perhaps with very happy results from a monetary 
as well as an artistic point of view. 

Two years ago one of the Chinese relief agencies 
got out the simplest kind of reproductions of good, 
modern Chinese religious paintings. They sold like 
hotcakes. The museums also report a good sale on 
reproductions at Christmas time. Suppose someone 
were to try something only a Iittle more ambitious— 
some newly-designed religious cards not reproduc- 
tions of anything? Actually such a scheme is in the 
wind in a small way. It could be tried on a broader 
scale, and the results be startling. 

To show what is meant, Oscar Ogg, an artist in 
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calligraphy and black and white drawing, has pre- 
pared a very simple two-color design. The card is 
intended to be what is known to the trade as a “French- 
fold,” the paper being printed on one side only and 
then folded. All we have here is the text of the 
Gospel story with a very simple little nativity drawn 
in pen and ink. Such a design has only the merit of 
being a good design for a piece of printing. It is 
simple, conservative. Something far more striking 
would be possible. But it should and could be pro- 
duced very cheaply in quantity. 

Here is a field where non-commercial elements can 
blaze the trail, and it is a trail well worth blazing, for 
Christian Christmas cards, and greeting cards gen- 
erally, are in the wilderness. 


Being a Catholic 


THE Most REv. FRANCIS J. SPELLMAN, D.D. 


To be a Catholic means three things: believing that 
religion is social as well as personal; believing that 
Christ is living in the Church; believing in the primacy 
of the spiritual. 

Our Saviour did not tell us to pray “My Father,” 
but “Our Father”; nor did He tell us to ask that “my 
trespasses” be forgiven, but “our trespasses”; nor 
did He say Ask for “My daily bread,” but “our daily 
bread.” 


PUT COMMANDMENTS TOGETHER 


To be a Catholic means to believe in a social rather 
than an exclusively individual religion. As Catholics 
we believe that no man can serve God without at the 
same time serving his neighbor. That is why Our 
Blessed Lord put the two commandments of loving God 
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and loving neighbor together. In other words, no man 
saves his soul alone. 

Secondly, Catholics do not go back 1,900 years 
to find Christ, the Son of God, but find Him living in 
His Church, still teaching, still sanctifying. 

As Catholics, we believe that Christ lives in the 
world today as the Invisible Head of His Church, 
Which is His Body. Those who reject the Church on 
the ground that they do not want an organization 
standing between them and Christ, understand neither 
the Church nor the Son of God. The fact is that the 
Church does not stand between man and Christ, for 
the Church is Christ. It was through a human nature 
that He came to us in the Incarnation; it should 
therefore be through human natures in His Church 
that He comes to us now. 


Other Christian sects admit Christ gave men the 
power to baptize; if Christ could do that He could 
also give the power to forgive sins, the power to speak 
in His name, the power to govern with His authority 
and the power to renew His Sacrifice. 

Finally to be a Catholic means to believe in the 
primacy of the spiritual. 


LOVE IMPLIES RESPONSIBILITY 


If we build our own parochial schools while sup- 
porting public schools, it is not because we are opposed 
to what they teach, for we teach the same; it is only 
because of what is left out; it is because Christ, Who 
blessed the little children, willed that one day they 
should come back again to Him. 

If we protest against divorce and birth control, it 
is not because we are unmodern, for these are the old 
practices of paganism that brought ruin to ancient 
civilizations and modern France; it is because we 
believe that all love implies responsibility and conjugal 
love is the most sacred of human loves. 








24 RUSSIA AFTER THE WAR 





If we oppose tyrants, atheistic Communists and the 
Gestapo, it is because we disagree with their philoso- 
phy; we believe that every man has an immortal soul 
made by God, and as a sovereign person may not be 
immersed in the totality of the class, or the race, or the 
nation. 

If we seek for the betterment of economic condi- 
tions, it is not because we believe that man’s happiness 
consists of the abundance of the things which he 
possesses, but because human beings should have the 
economic necessities of life and thus be helped to save 
our souls. 

If we love our country, it is not because it is the 
greatest country in the world, for we would love it 
if it were the least, but because the virtue of piety 
which binds us to God is the foundation of patriotism 
which binds us to our fellowmen. 


Russia After the War 


JOHN LAFARGE, S.J. 


Radio address delivered under auspices of The World Peaceways Forum 
over Station WQXR, October 12, 1941 

N accepting the gracious invitation of World Peace- 

ways to speak in this evening’s Forum, I wish to 
emphasize first, my sense of the importance of the 
theme here discussed; secondly, that I am not here 
offering opinions upon the present problem of provid- 
ing aid to Soviet Russia in that country’s resistance 
to Hitler’s brutal aggression. 

I am discussing the future, the question that awaits 
us at the close of the war: what shall we think about 
collaboration with the Stalin Government in the task 


of reconstructing post-war Europe and the post-war 
world? 
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In reality this is a present issue. Policies and prin- 
ciples in such a matter cannot be improvised, thought 
out in the lounge of the Clipper on the way to the 
Peace Conference. What we think now is bound to 
influence our present morale in defending democracy 
against the Nazi revolution. 

I am not using these few minutes to appraise the 
moral question implied in any collaboration with Stalin 
and his regime. I confine myself to the simple and 
obvious point of the practicability, the possibility of 
any such collaboration. What I wish to say reduces it- 
self to two propositions. One of these concerns the 
Russian people, the other the government by which 
they are now controlled. 


RUSSIAN COOPERATION ESSENTIAL 


I hold as fundamental that any kind of reconstruc- 
tion is unthinkable unless Russia is included in the 
scheme. Hitler knows this, in his assault on Russia. 
He knows that his scheme of world-wide domination 
by a master race could never be realized unless he 
could bring Russia under his sway, or at least divide 
Russia against itself. Russia is not a mere country, 
as we commonly understand the term. Russia is a 
great part of the human race, as its territory is a 
major part of the habitable globe. The isolation of 
Russia from the western world which has existed ever 
since the first World War was undoubtedly one of the 
principal contributing factors to post-war Europe’s 
fevered and abnormal condition. 


This proposition appears so evident that I see no 
reason to elaborate thereon. Any constructive plan for 
post-war Europe or new world order will be as unstable 
and top-heavy as was post-War Austria unless it 
squarely integrates Russia’s 192,000,000 peoples and 
boundless territories into the universal scheme. None 
of these can be left out: West Russians or Siberians, 
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Slavs or Ugrians or German minorities or Orientals, 
Christian or Jewish or Mohammedan or Pagan. Any 
rational order must ensure the free collaboration of all 
these peoples, must incorporate their varied cultures 
and national contributions. 

Unless you adopt a radically isolationist position, 
you must admit that our own country will be obliged 
to play its part in this work of collaboration. It is pre- 
cisely for that reason I see the extreme gravity of the 
particular question raised by the present Russian gov- 
ernment. 

Here my second proposition finds its place. Neces- 
sary as collaboration with Russia will be in the post- 
War scheme, it is destined to be radically vitiated, 
totally nullified, as long as the present essentially anti- 
religious regime remains in power. 

In making this assertion I am not just expressing 
the reaction of a religiously minded person against a 
hostile regime. I am stating a deplorable fact: the 
official anti-religious policy of the Soviet Government 
is and will continue to be a giant monkey-wrench 
hurled into the machinery of the future world com- 
munity. Objections are raised against collaboration 
with the Soviets because of their revolutionary eco- 
nomic philosophy, or their Socialistic theory of the 
State. In the minds of some American business men 
these objections may loom larger than religion. I have 
no intention to minimize these objections. But the 
insane anti-religious obsession of the Soviet regime 
does not merely present difficulties to collaboration: 
it totally destroys collaboration by applying a sharp 
axe to collaboration’s very roots. 


SOVIET ANTI-RELIGIOUS PROGRAM 


No amount of evasion and raising of counter-issues 
can conceal the perfectly patent prepossession of the 
Soviet Government with its ‘aim of destroying religion. 
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The claim that a certain amount of ritual observance 
is tolerated under conditions rigidly determined by the 
government itself is meaningless in view of the con- 
tinued, constitutionally guaranteed, universal and 
obligatory propaganda assault upon each and every 
form of religious belief among its citizens, as well as 
by the Government’s incessant persecutory measures. 
The Vatican radio announced in 1939 that out of 137 
priests in communion with the Holy See known to be 
in Russia, 135 were in prison or concentration camp. 

In a recent interview, Mr. Maisky, Soviet Ambassa- 
dor to Great Britain, after first denying there was 
any persecution in Russia, blandly observed: ‘We shall 
cease persecuting the Christians when they cease plot- 
ting against the Government.” These words would 
sound equally familiar in the mouth of Hitler speaking 
of his attacks upon Christians and upon Jews. 

The Soviet Government’s anti-religious obsession is 
no mere weakness or oddity; it is a form of social 
lunacy. It is obsessed with antagonism to the idea of 
God, as the Creator and Father of the human race. 
Yet this idea of God alone can be the basis of any uni- 
versal norm of international or inter-group morality 
in the present chaos. This idea of God is the founda- 
tion of those principles of right and justice upon which, 
said John Marshall, our American democracy is based. 
This idea of God has repeatedly been invoked by our 
President as the source of all blessings for our land. 
Governor Lehman has never ceased to remind the peo- 
ple of the State of New York, in each of major ad- 
dresses, that there can be no sound society, no true 
democraey, where God’s Name is forgotten and ig- 
nored. 


RELIGION ESSENTIAL TO PEACE 


Since “belief in God, in a personal God, in the 
spiritual interpretation of life and the universe, in the 
ethical implications of religion”’—in the words of 
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Rabbi Morris Lazaron of Baltimore—is the founda- 
tion of any rational social or world order to come, 
how can there conceivably be collaboration with a 
regime that concentrates its energy in gross attempts 
to efface the very idea of God from the mind of its 
people? We can no more achieve any socially con- 
structive result by collaborating with that type of 
regime than we could hope to achieve anything by 
doing business with Hitler and his insane anti-Semitic, 
anti-Christian obsessions. You cannot do business with 
lunacy. 

We face, therefore, a grave dilemma. On the one 
hand, there can be no lasting peace which ignores the 
Russian peoples; yet there can be on the other hand 
no practicable peace based upon irreligion. It is not up 
to us Americans to solve this dilemma; it is up to 
the present regime in Russia. The old Tsarist regimes 
erected a political wall between the peoples of Russia 
and the rest of the world; the Soviets have dug a 
spiritual abyss and defied the rest of the world to cross 
it. No mere expedient change of policy can heal this 
breach; only when they abandon their anti-religious 
obsession can contact be restored. The sooner they 
do this the better for their own interests. If they can- 
not abandon their official anti-religion and prove it 
by the establishment of universal, unqualified and sin- 
cere religious liberty in Russia, then in all loyalty to 
the Russian people and to the cause of world peace 
they should resign; for they are playing now directly 
into Hitler’s astute hands; they are fashioning for 
his use a trump card as a would-be “Defender of the 
Faith.” The greatest blow to Hitler’s schemes and 
the greatest service will have been done to the peoples 
of this country and of Russia when this truth shall 
have dawned upon us at home and been proclaimed by 
us abroad. 
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Some Things New and Old 


BOOKS ON THE INDEX 


Are all books that are banned by the Church placed 
on the Index of Forbidden Books? If they are not, 
how is one to know what is forbidden and what is not? 


There are two ways by which any Catholic may dis- 
cover whether any book is forbidden by the Church. 
First of all, there is the Index of Forbidden Books 
which is published under the direct supervision of the 
Sacred Congregation of the Holy Office. 


This list is explicit. Every book that is forbidden is 
named individually, and there is not the remotest rea- 
son for doubt about that individual book being for- 
bidden. 

But there is another class of books which, although 
not banned individually by name, are for all that for- 
bidden to be read by Catholics except by a special per- 
mission. The categories of these books is to be found 
in the new Code of Canon Law. First of all, it must 
be understood that all books condemned by the Apos- 
tolie See are forbidden everywhere, even in transla- 
tions. Also a teacher may not read a forbidden book 
to his pupils. 

But the general law that applies to books which are 
forbidden, even though not mentioned specifically by 
name, includes: 

1. Editions of the original text, and of ancient Cath- 
olic versions of Holy Scripture, also of the Oriental 
Church, which have been published by non-Catholics, 
as well as translations of the same into any language 
made or published by non-Catholics; 

2. Books by writers defending heresy and schism, 
or attempting to undermine the foundations of re- 
ligion; 

3. Books which attack religion or good morals; 
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4. Books which attack or ridicule any dogma of the 
Catholic Church, which defend errors proscribed by the 
Roman See; which disparage Divine worship; which 
seek to undermine ecclesiastical discipline; which de- 
signedly insult the hierarchy or the clerical or religious 
state; which approve of any kind of superstition; 
which defend duelling, divorce or secret societies. 

5. Books which have for their set purpose the treat- 
ment of, relation of, or inculcation of lascivious or 
obscene things. 

These extracts from the Canon Law do not cover 
the entire ground. But they indicate that any books, 
which are not published by name in the Index of 
Forbidden Books, fall within the Church’s ban if they 
come within these categories, and are thus forbidden 
to be read by Catholics, unless a dispensation has 
been obtained from the proper authority. Any Catho- 
lic who is in doubt about a particular book can always 
have recourse to the advice of his parish priest, who is 
in a position to pronounce upon the nature of a sus- 
pected book. 


Moscow CATHOLICS 


Are there any Catholics in Moscow? And if there 
are, how are they ministered to? 

According to the latest reports we have received, 
there were until recently from fifteen to twenty thou- 
sand Catholics in Moscow, most of them Polish Catho- 
lics of the Latin Rite. There is good reason for be- 
lieving that the number has not diminished, rather it 
may have increased. Whatever growth the Catholic 
Church may have attained in Russia may be credited 
largely, perhaps entirely, to the deeply religious char- 
acter of the Poles in that country. 

Just before the war broke out in 1939 a new Polish 
Catholic Church was to have been opened in Moscow. 
That opening for some reason or other was postponed, 
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but it is understood that this church will be opened 
soon, if it has not already been put into use for re- 
ligious worship. 

Many of the Polish Catholics in Russia had acquired 
Russian citizenship, and so they came under the ban 
on religion. For instance, there were some 150 Polish 
priests, who were naturalized Russian citizens, and 
these were put into concentration camps. But there 
seems some possibility that these priests may be re- 
leased, if they have not been freed by this time. 

The rector of the so-called French church in Moscow, 
the Church of Saint Louis, is the American priest, 
Father Leopold Braun of the Augustinians of the As- 
sumption. This church is thronged by the Catholics 
of Polish origin in Moscow. Polish citizens throughout 
Russia are understood to have had their religious free- 
dom restored, and there is, of course, the Catholic 
ministration to the Polish Army now fighting in Russia, 
whose chaplain-in-chief is Father Cienski. The Jesuit 
priest, Father Walczak, who was until recently a pris- 
oner of war, is now an active chaplain with the Polish 
troops. The creation of new parishes is expected 
before long, and considerable help has been promised 
by the Catholics of Polish birth or origin in the United 
States. It seems certain that at the present time at 
least two Catholic churches are functioning in Moscow. 


MARIA LAACH SUPPRESSED 


I have read in the papers that the Nazis have sup- 
pressed Maria Laach Abbey. What is this abbey? 

The Abbey of Maria Laach is one of the most famous 
of the Benedictine abbeys in Europe. It was distin- 
guished, like the other monasteries of the Beuron Con- 
gregation, for learning and as a center of religious art. 

The Beuron Congregation was founded by a semi- 
nary professor, Dr. Maurus Wolter, about 1850. The 
Congregation took its name from the ancient abbey of 
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Beuron, which was founded in the year 777, but was 
destroyed by the Huns in the tenth century. These 
monks of the newly founded Beuron Congregation 
founded monasteries at Birmingham in England, in 
Prague, at Maredsous in Belgium, and in many other 
places. 

The suppression of Maria Laach which happened 
this year is not the first time that Prussia has despoiled 
these monks and seized their property. In 1875 the 
Prussian Government, under the May laws, turned out 
the monks from Beuron and they were compelled to 
flee to Styria in Austria. 

The Beuronese abbey at Emaus, in Germany, which 
was until a few weeks ago one of the most famous 
schools of ecclesiastical music in all Europe, has been 
closed by the Nazis and the monks driven out. 

But the greatest blow has been the suppression and 
confiscation of Maria Laach; for to this monastery 
scholars from every part of the world flocked to avail 
themselves of the learning of the monks both in the 
sacred science of the Liturgy and the famous art 
school. 

This Congregation was essentially German. Its 
founders, the Wolter brothers, were Germans whose 
aim was the restoration of the Benedictine Order in 
Germany. There is a sense of irony in the fact that 
it was a princess of the House of Hohenzollern who 
enabled the founders to obtain possession of the 
motherhouse at Beuron. 
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